Kurdish Studies

May 2024

Volume: 12, No: 4, pp. 619-632

ISSN: 2051-4883 (Print) | ISSN 2051-4891 (Online)

www.KurdishStudies.net
DOI: 10.53555/ks.v12i4.3029

Various Manifestations Of Deccani Civilization In The Short Stories Of Wajida
Tabasum

Dr. Sadaf Naqvi'®, Dr Farzana Riaz?*, Dr. Iftikhar Ahmad Sulehri®*, Dr. Mutahir Shah* Amjad Iqbal’, Bakhtiar
Hussain Majid%, Dr. Muhammad Rahman’

Chairperson Urdu Department Govt College Woman University, Faisalabad,
>*Assistant professor, Urdu Department, Govt college university Lahore
¥Assistant Professor, Department Of Punjabi, Govt College University Lahore,
4Assistant Professor Urdu Department Hazara University Mansehra
SDepartment of Urdu, University of Lahore, Sargodha Campus

“PhD Scholar Urdu Department, Govt college university Lahore

7Assistant Professor Urdu Department Hazara University Mansehra

*Corresponding Authors: Dr. Sadaf Naqvi, Dr Farzana Riaz, Dr. Iftikhar Ahmad Sulehri

*Chairperson Urdu Department Govt College Woman University, Faisalabad, sadafnaqvi@gcwuf.edu.pk,
*Assistant professor, Urdu Department, Govt college university Lahore. dr.farzanariaz@gcu.edu.pk
*Assistant Professot, Department Of Punjabi, Govt College University Lahore, iftikhar_sulehri@hotmail.com

Abstract

Wajida Tabassum was born in 1935 in Omravati, Maharashtra. She obtained his degree in Urdu from Osmania University.
Later, her family moved from Omravati to Hyderabad where, against the backdrop of aristocratic life, she began writing stories
in the Deccan dialect of Urdu from the 1940s In 1960, she married her cousin Ashfaq Ahmed, who worked in the Indian
Railways. After retirement, her husband published all her stories. She settled in Mumbai with his four sons and one daughter
the stories of Wajda Tabasum started to be printed in Mahnama in the twentieth century. But these stories based on the life
of Hyderabadi Nawabs, who are considered to be romantic, were sensual in style. Her stories were first published in 1960
under the name Shahr Muqoob and became very popular and received critical acclaim. According to literary critic Mujtaba
Hussain, he is the only storyteller after Chughatai who can be called Stylistic. She lamented the absence of modesty in
Tabasum's stoties. His story “Utrn”, which was adapted into films and Hindi television setials, was a literary achievement for
him. Her stories like “Nath Ka Bhud”, “Hor Opar” and “Nath Utruai” are also considered controversial due to their sensuality
in style. In the 1960s and 1970s, his stories were published in Shama, from which he earned a lot of income. However, suffering
from gout, she withdrew from the writing scene and began to live a secluded life in her home in Mumbai, although her house
was used for shooting films. She died on December 7, 2011 in Mumbai.

Key Words: Wajida Tabassum, Duccani Civilization, 1935 in Amravati, Maharashtra, Hyderabad, Mahnama, Ashfaq Ahmed,
Indian Railways, Shahr Muqoob, “Utrn”, “Nath ka Ghuroor”, “Nath Ka Bhud”, “Hor Opar”, “Nath Utruai”, 1960s and 1970s,
7, 2011 in Mumbai, employees, maidservants, Mughalanis, prohibitions, Hyderabad Deccan, feudal system, slave-to-slave
generations, twenty-something professional servants, "Qaws-i-Khayal", glorious history, Muhammad Naseeruddin Hashmi,
Amirs, Nawabs and jagirdars of Hyderabad Deccan.

Literature Review

Wajida Tabassum has depicted Duccan society, civilization and culture and problems and difficulties in her fictions and novels.
Wajida Tabasum has depicted Deccan society, civilization and culture and problems and difficulties in her fictions and novels.
A society whose defeat was certain. His legends contain stories of the palaces and mansions of the Deccan Nawabs. Within
the palaces and mansions of the Nawabs in the Hyderabad Deccan, the feudal system, the thought of slave-to-slave generations,
twenty-something professional servants and employees, maidservants, Mughalanis, prohibitions, the intoxication of power and
authority within the Nawabs, the ruling class. Arbitrariness, superstitions, weak belief, good faith, economic and social
problems and many other aspects are successfully and colorfully portrayed in the fictions of Wajida Tabassum.

Thus, in all the stories of Wajida Tabasum, the civilized and civilized life of Hyderabad is found, but there are some of her
fictional collections in which the interpretation of Hyderabadi life is especially found. Her stoties collection "Antaran" is also
a collection of stories written on Hyderabadi environment. Is. Wajida Tabasum writes about the justification of writing on this
collection under the title "Qaws-i-Khayal"."
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Wajida herself writes about the seven or eight books of Wajda Tabasim that were published before "Uttarn" and the
accusations that were made on her stories.

a0 5 59 el L B 5 s g aal el ) s Ty g pam o Ca b (S 3l (S

“ oLl 31 8 bt sl s Seaaly”

oS e oS HA S 8 Sl 8 a0 ) s (S Jlseedly 5 RS S a3 LS Olenind BEIS gy 63550 sl s 5 02l s

Com o e de O S S sl Seaals”

S L (S 80 e S U BT oS b o 38 (S AUl as eaal s 7 im ad BY S a5y S (s s s bl g Seaal

s

el W S ) ) Ve o ) S (S LS LS G Ao Slaslas g0 S Gae o b S OS2 0l jas Seaal

(M

At the time of partition of India, Wajida Tabasum was twelve years old when her family migrated from Amravati to Hyderabad

Deccan. Wajda spent fourteen years in Hyderabad Deccan. This is what she wrote, read and became young. This is how he

got understanding and started to understand evil. So it can be said that his training took place in Hyderabadi environment. He

saw every color of Hyderabad's cultural life with his own eyes. All the accusations made on Wajda's stories are baseless. Wajida
herself writes about this.
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The painful tragedy of Hyderabad Deccan's glotious history has been seen not only by Wajda Tabasim but by many. People
give it a political form while Wajda in her own language calls it a wrap of sighs, which changed the map of history. According
to Wajda Tabasim.
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So it can be said that Wajida Tabasum has presented real life pictures of Hyderabad in her stories. Since she had spent a period
of her life there, the environment there had a profound effect on her personality. Muhammad Naseeruddin Hashmi writes
about the effects of environment on literature.
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Below, the elements of Hyderabadi life and cultural life are mentioned in the stories of Wajida Tabasum.

Buildings, mansions and palaces

The maps of the havelis and renovation of buildings of the Amirs, Nawabs and jagirdars of Hyderabad Deccan, houses of
courtiers and servants, harems have been beautifully presented by Wajda Tabasim. In the harems, the ways of living of women
and men and men's love for their wives and their interest in maids, there were many maids, maternal uncles, concubines, and
concubines for the mistresses and begums of the mansions. The health and comfort of the Nawabs and Nawabzadis were
taken care of by these servants and maids. These maids were always considered inferior. They were considered a source of
luxury for the Nawabs, these slaves and concubines were superior to each other in beauty. Therefore, the owners of the
mansions were more interested in them than their wives. The palaces of the Nawabs were so vast that the servant would get
tired walking. For example, the map of the size and spread of the mansion is drawn in the legend "Zarahor Upat" as follows:
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These carts used to be filled with valuable equipment. Gold and silver utensils were used for eating and drinking. A valuable
carpet was laid on the floor. Even if a Nawab became Qalash, he would maintain the reputation of his mansion till his death.
Each room in the palace was of separate glory. Entry of non-men inside the palace was prohibited. However, Hakim was
called for the treatment of Nawabzadis. The house was decorated with beautiful carpets, lanterns, musands, chandeliers and
cow pillows. Their wealth is estimated from these buildings. See a similar scene from the epic "Aasman" that shows the opulent
splendor of these Nawabs:
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Mentions of these types of mansions and palaces, scenes and elements of civilized life are not only in Wahida's fictions but
also in her novels. Wajida Tabasim, in the novel "Nath Ka Zhom", draws a map of a palace as follows:
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It is also interesting to mention how the night arrives in the havelis of Hyderabad. Watch this scene from Wajida Tabasum's

story "Nagan".."
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Apart from the houses of the Nawabs and jagirdars, the houses of their servants consisted of small huts. These poor people
decorated their homes with the waste and used items of the Nawabs. These used spare things are their valuable assets. There
were no doors in their houses. This dual class system has been presented by Wajda Tabasim in her stories. In the legend,
"Jhutan", Wajda Tabasim mentions the shelters of those living in the havelis as follows:
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The pillows of the Nawabs were decorated with gota, kanari, salmi star work. The lawns of the mansion are sprinkled with
water mixed with perfume and khus. Gatlands of flowers are draped over the pillars on all sides. A cat is fed milk in a silver
bowl. Gold rings are worn around the neck. The cat was given special food. In the morning, a bowl of almond butter, raw
chicken and milk would be given. Instead of their own names, these animals were called by special names like: Gul Chaman.
Similarly, Bibi Pasha's clothes could not be touched by a non-male. So Dhuban was hired to wash their clothes. Their clothes
were washed in a separate pond.

Marriage Rituals

Rituals, customs and sand represent the thoughts and ideas of the people of a region. They reveal the inner life of people.
Unnecessary rituals are not only a waste of money but also of time. But if there is ability and power and the display of name
and fame and wealth is not intended, then it creates color and chaos in people's lives. Positive rituals have a positive impact
on life. Shaista Ikramullah writes in this regard.
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Marriage rituals in Hyderabad Deccan were celebrated with great preparation. Expensive clothes were worn on such occasions.
Different types of dishes were cooked. Flower garlands, garlands and innumerable garlands were made. The bride and other
women in the family looked gorgeous. The nawabs of Hyderabad used to perform all the commotions, hugs and rituals on the
birth of children. They used to do more than that on the occasion of marriage. Wealth used to be spent indiscriminately. Don't
think of wasting wealth on frivolous activities to establish your family reputation. On the wedding day, not only humans were
decorated with flowers and ornaments, but the groom's horse was also decorated with flowers and ornaments. Mir used to
throw silver rupees at the bride and groom. The bridegroom's path was blocked with a golden rod. Apatt from this, one of
the rituals of marriage in Hyderabad was that the marriage was postponed by giving a relationship so that the community
would have a high profile. But the harmful effects of it were described by Wajda Tabasum in the story "Nagan" that when
Basalat Jang's fiancée, Meher Raa, was alone in the mansion, Basalat Jang saw her and came to her, and as a result, Meher
Feedback comes from hope. Meher Araya believes in Basalat Jang that even if something happens to her, he will save her
because Meher Araya believes in Basalat Jang that as soon as he meets her, he says to her:
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Basalat Jung pays her to keep her mouth shut when Karim Bua sees them both in a room. But on the day of the wedding, the
woman sees her behavior and says that she is pregnant. When the midwife is called, she confirms the hope and gives six
months. When his mother asks him to tell whose child it is, she looks at Basalat Jung, hoping that he will answer that it is my
child, but he does not and he hangs his head in shame. . So Kerman Bua says that all this is due to war, then Maher says in a
contemptuous gathering:.
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A woman taking revenge on a man and calling him impotent in a crowded

In the story "Nagan", the truth is revealed that parents delay their daughters' departure to raise the profile of the family. They
do not think that keeping these daughters at home is sometimes equivalent to cutting off their nose instead of increasing their
dignity. What are the disadvantages of useless rituals and unnecessary dowry in marriage? They know this when the water rises
above their heads. There are marriages and battles, but the girls don't get martied early in order to gain their respect
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This is the foolishness of the adults and the yearnings of the youth. This is the subject of this story. This is not just the story
of one seal, but the story of several seals.

In Hyderabad, it was a custom on the occasion of marriage that the bridegroom was bathed by the women of the bride's house.
This ritual is mentioned in the stoties of Wajida Tabasum. From the story "Bandhi" see.
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On the occasion of marriage, the rituals of Manhdi continued for several days, there were banquets for Chu Thi, Walima and
Jamagi celebrations. There were different types of ornaments for brides. They used to have nath because this nath made them
realize their responsibilities. This nose was very heavy. After the marriage, like other rituals, there is a ritual of putting nose in
the bride's nose. Nath Sacha means obeying the husband and his honor is handed over to the bride. Nawab Wajahat says to
his bride in the epic epic "Nath ka Ghuroor™"
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The ritual of putting the nose is carried on from generation to generation in the mansions that are proud of it. The woman
who keeps this nath considers it her duty in every situation. The ritual of Nath was not only for brides but also for prostitutes.
Among the prostitutes, the ritual of Nath Atrai was prostitution.

It was the custom of the Nawabs that when the bridegroom went to the bride's place with the bridegroom, one or the other
family jewels were brought from their backs, which were offered to each elder daughter-in-law of the family. Also in the story
"No Lakha Har" Rifat Nawab's family Nawa Lakha, which was worth nine lakhs of rupees in the olden times, was to be worn
by Bibi Tara. Here's a scene from the time of departure that gives a good idea of the ritual.
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Honoring the Bride with Addresses
In some of the havelis of Hyderabad, it was a custom that after marriage, the bride was given a title based on her appearance
and character. That is, the bride was called by different names. As Wajda Tabasim writes in the epic "Nath ka Ghuroot”
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On the occasion of Barat, there were rituals of showing Arsi to the bride and groom. There were also pre-marriage rituals, in
which sanchaq or sachaq, minhdi, manjah, flower garland, gujre and suhar adulha were worn by the bride. After the marriage,
the bride and groom were shown the Holy Qut'an and a mirror so that both could see each other's faces in the mirror. Similarly,
there was a ritual of counting rice and washing the feet with milk and putting azar bandh in silk pajamas. The relative of the
bride used to hide Salim Shahi from the groom and in return a lot of money was taken from the groom. See the explanation
of some of the rituals below.
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Fourth: This ritual was performed on the fourth day of marriage. After the bride goes to the bridegroom's house, she is called
to Mackay on the second day, and at night, the bridegroom along with his friends are invited to the bride's house.

Another ritual that was very interesting was that a few days before the wedding, the bride was dressed in yellow clothes and
made to sit in a separate room. Not only the bride's clothes were yellow, but everything in the room was yellow.

Chhalla: This ritual was done forty days after the birth of the child, on the occasion of bathing, clothes were made for the
family by the mother and it was a feast.

Holiday: This ritual was performed on the sixth day after the birth of a child. In some families, the child is named on this day
and different types of food are cooked and distributed.

In Hyderabad, on the occasion of marriage, the party had to go after Maghrib. The preparations for the wedding started several
weeks in advance. The guests also started arriving a few days before the wedding. Thus, in the wedding house, one had to take
care of the pomp, food and drink, drumming and henna rituals, rat jaga, and the entertainment of the guests. Concubines,
maids and servants were engaged in separate running with the household members. A similar scene depicts the marriage of
Hyderabad in the epic "Zamin"
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In Hyderabad, if on the one hand, gifts and offerings were sent to the bride's house from the groom's side, on the other hand,
gifts and offerings were sent from the bride's house to the groom's house.
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Wajida Tabasim, being a woman, has described in detail each and every custom of Hyderabad Deccan marriage ceremonies.
Where on the one hand these customs and traditions show the thinking and social style of the people of a region and it also
has positive effects that the people of that region used to share with each other on the occasion of each other's happiness and
sadness. are An atmosphere of agreement and friendship is created? There are also big and negative consequences of certain
customs and practices. For example, on the second day of the wedding, the bride's night clothes were given to Nanda or a
virgin so that her luck would wake up. This atran of the bride, Nand or virgin girls were taken with passion.
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Also see the same sand from the legend "Langi Gurta
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Prostitutes
There was also a ritual in the marriage ceremony. Prostitutes were called to dance on wedding occasions. It was considered
the argument of greatness and emirate. Due to the better economic condition of the princes and landlords of Hyderabad,
elements of luxury were born. With abundance of plums and wealth, gatherings of alcohol and kebabs were common. Good-
looking women were considered to be wealth equal to men. In the Nawabs' quarters, dance and singing parties used to go on
all night long. After the arrival of these prostitutes, the mansion would be almost empty inside. Everyone was eager to see the
glory of these prostitutes. Before the prostitutes came, the mansion was well decorated because other nobles and nawabs
would also come to see them. If these prostitutes liked these Nawabs, they would give them so much wealth and diamonds
and jewels that even if they sat and ate their whole lives, they would not run out. Most of the Nawabs used to entertain these
prostitutes and organize dance and entertainment parties. A lot of money was spent on these kinds of parties. If a prostitute
liked a Nawab, then the Nawab himself would go to her room and lavish wealth on her for his lust. Some Nawabs used to
lose Tudal and used to marry them regulatly and bring them to the mansion. However, these concubines were not given the
www.KurdishStudies.net
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same status as the other begums of the mansion. When the concubines were called to sing, special arrangements were made
for them to come. For example, in the novel "Nath Ki Izzat", Wajda Tabasim has described a scene like this:
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If prostitutes came to the haveli, their food was not managed by the servants who cooked for the people of the haveli, but by
other servants, and these babes had a rule that they did not cook food for the market women in their kitchens and pots. Their
food was cooked in the manor and even men did not eat in the palace on that day, they ate outside.
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Clothing, jewelry

Begums of most Nawabs of Hyderabad Deccan used to wear wide pajama, kurta. Sarees were also customary but were rarely
worn. Eldetly people believed that sari was mostly worn by prostitutes and hence it was not much liked. Begums used to
arrange clothes and ornaments on weddings and other occasions. Expensive clothes and ornaments were made. When Begmat
went to an event, she used to go with special preparation and arrangement.

S A Gl QS )l ¢l P S G sann ) GlSs (S S (S s s KIS g u‘zﬂ;ﬂ Ol
(S8 a8 sy JS I8 Be Sa w oS gl daly 38 e ) S s )w oA S o Sl s o 35S
(YP)* -85 B3 55 e b 2l (Al (S 0553 G

One such scene is an excerpt from the novel "Nath Ka Zhom" where clothing and ornaments are mentioned:
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How are the obsolete rituals of dowry found among those jagirdars? Wajida Tabasim has mentioned them well in her stories.
On the occasion of marriage, dowry items are mentioned as follows:
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A special type of dress was prepared for the bride by the in-laws. Apart from the dress, precious diamond jewels and ornaments

wete also prepared and worn by the bride. Consider one such scene from the story "No Lekha Har"."
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For the bridegroom, the dress was also brought from the bride's house. This outfit did not only consist of clothes and shoes,

but many valuable things were included in it. See the following quote as an example:
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In most of the fictions and novels of Wajida Tabasim, the details of women's make-up ate also found. Novel: How to Cut
Rain Andheri, Main Ornaments and Make Decorations See Description.:

‘@fwhum‘@yéw«-ﬁ‘u@)@u‘w 22 S 058 GBS Hn e S 0SS B U sl dN S o (ST 7
Sl 25 58a s s 0 R WS s 2 e o J‘éMJuuéuuu}i-M A ‘:y BB o i sy
ORI s sl o0 o L (T sm s 5 5 sm (e S (oS e L U0 oS il Il af e300 a5l (535) 05 oS (B s s

(7)) - S o (S G5 K Siigy il S LS S ol S5 used) el

General Beverages
There used to be many maidservants to cook food for nobles and Jagirdars. In the Hyderabad Deccan, the rich people,
especially the nobles and the Nawabs, used to have rich meals. Different types of food were prepared on the occasions of
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feasts. Foods like Biryani, Shahi Mukha, Korma, Eggplant Raita, Sher Maal, Baqir Khani, Par Utay, Chapati, Tali Chli, Paneeri,
Samosa, Nihari, Naan Jalebi, Dudh Puri, Gloriyan, etc. were eaten with passion. Different types of food were cooked. For
example, in kebabs, Shami kebab, Nargisi kebab, Kofta kebab, Glavat kebab. Baghare Brinjal and two pizzas were added to it.
Among chicken and chicken dishes, biryani, chicken pulao, and khichdi are popular.

In the sweets, there were various kinds of food. Like halwa, petri, dudhiya, barfi, jalebi, sweets were often made by mixing
sugar and honey. Different types of dry fruits like almonds and pistachios were added to it. Sweets include almond puris,
almond halwa puri, halwa sohan, carrot halwa, maleda. Batise laddoos (Bats made with spices and fruits.) Milk saffron, ground
almonds and real ghee. Tamarind Sour Fish, Murgh Muslim, Ala Nachi Ka Baghar, Zarda

Apart from celebrations, even on ordinary days, nobles, jagirdars and nawabs used to have twenty types of food on their table.
Leftover food was given to the servants of the mansion and usually no separate food was cooked for them. Both men and
women used pan fondly. Generally, for the sake of the guest, modesty was done with paan. Even when something had to be
sent to someone, pan was also kept with it. In the story "Love", when Gul Bano's mother sends sweets and gifts to the villager,
the pot does not come back empty.
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On the honeymoon, food from the hands of the bride was also specially arranged. Here is a quote from the story "No Lekha
Har:"
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Other Rituals and Ritual

In Hyderabad, when the first child was born to the Nawabs, the daughter-in-law was taken care of in every way. After the birth
of the child, the child was kept in the mothet's room for ten days. One of the rituals of motherhood was that after ten days
the mother had to show the stars. See a similar ritual from Wajda Tabasim's story "Chilni".
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In the mansions of the Nawabs, the Bismillah ritual of children was celebrated with great order. The lady of the mansion used
to recite bismillah to them and recite the word and the child would speak. Then the prayer would be given. Then the child was
decorated with flowers and sweetened with sweets. It used to take many days to prepare the ritual of Bismillah. The children
of the Nawabs, especially the gitls, were given their eatly education at home. Astani and Malani Amma used to teach them.
This ritual was performed after the child was four years and four months old. Wajida Tabasim mentions the ritual of Bismillah
for a child in the story "The Fifth Minar" in these words.
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Similarly, the feasts of marriage, circumecision, fasting etc. were organized. Relatives, loved ones and friends were invited and
there was hospitality for many days. This series of events would have been extensive. But hard food was fed. Apart from this,
Nazr and Niaz continued in the Islamic months. It was a custom in Hyderabad that feudal women, Nawabs, and Begums,
when they went to someone's house, were accompanied by their maidservants and servants and took offerings and gifts with
them, or if they could not come themselves. These offerings and gifts should be sent by the hands of the maids so that their
splendor may not be diminished. See a similar constitution from the myth "Sky."
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See another passage from the same story
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Deccani Language and Dialect

There are many dialects within a language. The wider the area where the language is spoken, the more dialects it will have.
Deccani Urdu has its own color. Wajda Tabasim has written the way people of Deccan speak. The spelling form of writing is
not an innovation of Wajda Tabasim, but it is also clear from the ancient Deccani texts that he used to write as he spoke. In
this regard, Dr. Hanif Naqvi has written with reference to Maulvi Abdul Haq.
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As in the south, in the dialects of North India as well, the sound of TF is replaced by the sound of 8,, Fds, and its effects
are set on the orthographic style. Pigeons get news, graves get news, jokes get jokes. Deccani people twist the word badly while
speaking Urdu. They change freely in their movements. Suraj (sun) maj (you) kuch, kuch (something), besides, the compound
is often missing in words. Also pronounced as Sanj tjh) Man (me), Samj (understanding), Tik (milk), Bi (also), and Mand har
(temple), Sund har (beautiful).

Wajida Tabasum has written the dialogues of several characters in Deccani language. In many places, their language has been
used in accordance with the characters. He has power over the Deccani language and especially women's daily life, idioms,
sayings and proverbs. Who does not know the effect of idioms, the quality that is produced in speech and writing by the use
of proverbs. But not everyone has the skill to use them. Wajda has demonstrated all of them in her writings with great skill.
This has saved the Deccani language. Idioms and idioms of a language have their own cultural background. Rashid Hasan
Khan writes about this:
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These qualities of language and expression in the stories of Wajida Tabasum are very useful, informative and a successful
attempt to make people aware of the beauty of language. The pure Begmati and Deccan language has reached its natural end
due to the changes of time. The causes of this fall are discussed in the legends of Wajda. It is a fact that till sixty and seventy
years ago the eloquent and beautiful language of women was considered authentic and Texali because of its purity and purity.
The evidence of the words was provided by the words of poets or the language of women. Dr. Aslam Farrokhi writes:

e D SUS me Dl e S ot e oS S hla gl am 8 S e SIS G g S el o ST
S e 2 A 6183 slse cnl U Culie s lse pa e st S sl A8 LS Sl all . o (S dala o e S
bl Jia 2 ussd S ) sl on S Jeriad 7 5l S Ll o9 S s S asbea gy s 0 55 650 S S o S U sl e ¢S LU

(f.)“-uﬁlés

The reason is that women's language is free from external influences, so it is given importance and it is called a special language.
The enjoyment of this language increases with the simplicity of idioms and proverbs.

Dictionaries of idioms and sayings have also been compiled by scholars, but the stories of Wajida Tabasim are distinctive in
this context. If these stories are kept in view, a dictionary of sayings and idioms and language of the Begmats and women of
the Deccan can be compiled.

The Kani dialect is different from the normal colloquial Urdu. In some words, the pronunciation of the words has also changed
due to phonetic changes. Check out some of the words that escaped Wajda Tabasim's stories:
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A few words in the above quote which are of special Deccani dialect. A sound change has taken place in them. They are
explained below.
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The explanation of the Deccani dialect and language in the above quote is as follows.
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Midwifery Practice

In the havelis of Hyderabad, midwives were kept to nurse the children instead of begums. These midwives were called by the
name of Tawanain. These midwives were brought from noble families. Wajda Taksam has mentioned it in the legend "Jhutan"
as follows.
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For different types of work: servants and maidservants, their titles, names, and occupations.

It is not an exaggeration that if one wants to see the real life of Hyderabad, then reading the stories of Wajida Tabasum is
indispensable in this regard. Both male and female employees and servants were kept in the havelis of Hyderabad. For each
job, a different tax was paid to those who were experts in their work. These servants used to have their own professional name
depending on their work. The same was the case with the maids. In the legends of Wajda, we find not only the names of these
servants and maids, but also descriptions of their work and tasks. All these nine kars and maids lived in the two houses and
nine kar houses of the Nawabs.

Occupations of men

Among the occupations of men, Mirza, Khansaman, Cook, Darban, Chawish, Saiys, Khanzada, etc. are particularly
noteworthy. Below are some of the professions and their descriptions.

Mirza: This used to be the employee who kept the accounts of the lands of jagirdars, nawabs and zamindars.

Gatekeeper: This was the servant who used to stand at the main gate of the mansion.

Chaush: This was the servant who escorted the guest from the main gate of the mansion, male or female, or guarded the door.
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Sais: The employee who looked after the horse was called Sais.
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Khanzada: He was an employee who did the work of the haveli from the pashtuns. The explanation of this employee is as

follows in Wajda's fiction "Zamin"."
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Touch: He had to eat. That is why such servants were called "dry" servants. From the legend "Jhutan" such a servant was the
servant who pressed the feet of the Nawabs and got a small salary. Watch the scene of the food going to your home:
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Chau Kray used to press the feet not only of the Nawabs, but also of young Chau Kray Begums. The legend "Zara Hoor
Upar" is based on the theme that when the Nawab began to take an interest in the maids and maids of the mansion, Pasha's
back, legs, and head began to ache in the bride. Hakim Sahib was moved for treatment. Hakeem Sahib was given an oil for
massage.
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As far as the professions of women, their responsibilities, tasks and their names are concerned, they include: maids, maids,
maids, housewives, housewives, housewives, housewives, housewives, housewives, housewives, housewives, housewives. ,
Mughlanian, Hakimin Amman, Mamain, Chhokar Yeon, etc. are mentioned in the stories of Wajda Tabasim. All these maids
lived in separate women's quarters and servants' quarters. All these maids had their own ranks and were hired and paid
according to the nature of the work. A long quotation from the epic "The Lie" will suffice to make all this clear. See.
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Occupations of women

Manharan: A woman selling bangles, red powder, and decorative items from house to house was called Manharan.

Hakiman Anan: Ma Anal Hyderabad In the Deccan, women and especially Begums used to veil themselves from non-men.
Even at the time of treatment, there was a veil from Hakim. Therefore, when Hakeem Sahib was called at the time of treatment,
an old and experienced woman who was called Hakeeman would accompany Bibi or Begum Sahiba and talk to Hakeem Sahib.
Hakeem used to do all the examinations and told Hakeem Sahib everything. See the same situation from the legend "Zarahor
Upar” N
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Foreclosure

The thing or character that makes four moons in Wajda Tabasim's fictions is the role of prevention in her fictions. Peshbandhi
Hyderabad is the living and dynamic character of the palaces and havelis of the Deccan. It was customary in the Hyderabad
Deccan that the bride was also given a maid in her dowry to serve her. This maid was called Prebandhi. How did this custom
come about in Hyderabad? In this regard, Wajda Tabasum's epic "Prebandhi" has the following verses:
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As the prebandi used to be a maid on an important job, it was kept near the bride's room so that the bride could run to the
service if she needed it at any time. Wajida Tabasum writes.
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The custom of foreclosure was for the reason that the bridegrooms used to show their honor and emirate by giving maids in
addition to dowry. These precautions used to be beautiful and beautiful instead of obligatory. Therefore, often the Nawabs
used to quench their thirst by depriving their wives of their right to marry. As shown by Wajida Tabasim in the story "No
Lakha Haat", "Rang Pirahan", and many other stories. Regarding this, see this quote from the novel "No Writer:"
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Hyderabadi girl dress
In her stories, Wajida Tabasim has presented woman as the goddess of beauty. However, the cells of Hyderabadi girls have
presented something like this.
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Addresses and positions of Nawabs of Hyderabad

It was the rule of the Mughal Empire that when a boy was born to a noble among the high-ranking nobles, he offered a vow
to the king and the king himself suggested the boy's name. Boys from sanctioned families were given the post of four hundred
fifty horsemen..
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Nawabs and jagirdars or high officials in the army were awarded titles by the government for their achievements: Nizam-ul-
Mulk Asif Jah, Feroze Jang, Rafi-ud-Daula. Dar miane or middle-ranking soldiers and servants were honored with titles and
ranks such as jangi (soldier), khani (sardar, owner, master), malki (malik jahan), rai (king), and rajagi (king).

In this context, when the Nawabs of Hyderabad Deccan were given addresses, offices and jagirs for free, they were certainly
not appreciative of it. The aim of his life was only luxury, dancing and organizing parties. When the rulers do not pay attention
to social welfare, social development and economic recovery, then the decline of this society begins. Whatever savings and
savings the Ponchi nobles have is gradually depleted. The nobles leave this world and their children are left unqualified in the
sciences and arts. They do not have the ability to govern and manage well and as a result they lose everything due to their
incompetence. Hyderabad Deccan also suffered from similar conditions.
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How the names of Nawabs and Jagirdars in Hyderabad Deccan are used by Wajda Tabasim in her stories, which show the
glory and power of these Nawabs. When he has used the name of a Nawab or Nawabzade, he has taken it with full justification,
family name and titles. Because it was customary in Hyderabad to call Nawabs and Jagirdars by their full names. Check out
some samples.
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Beliefs

Optimism and pessimism are emotions of human nature. Which shows the thinking of a person. This thinking reflects the
inner life of man. One of the most important aspects of human civilization is its beliefs.

In Indian society, vows and vows are often observed on occasions of joy and sorrow. When trouble surrounds a person. Every
avenue seems closed. Disappointment sees his house, so he is forced to take the support of faith. Similar people have been
made the subjectin Wajda Tabasim's fictions. In the story of Wajida Tabasim, "In the name of Allah" (which has been discussed
in detail in the previous chapter), this weak belief is reflected that if one's own daughter is not married, then marry the daughter
of others in the name of Allah. I am made to sit as a virgin. Apart from this, it is considered a bad omen for a widow to come
and give her a gift on the occasion of marriage and child birth. Apart from this, some people consider the birth and arrival of
a daughter in the house as a sign of bad omen. In the legend "Nath Ka Bojh", when the daughter-in-law falls down the stairs
one day and her first pregnancy is lost, instead of two words of sympathy, she hears taunts from the family. See
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The birth of a daughter is not accepted with heart. And even if the first daughter is born, people continue to curse the daughter-
in-law. Daughter-in-law is responsible for the birth of a daughter. See one such scene from the epic "Nath Ka Bojh™"
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Beliefs actually reflect a person's ideological thinking. The reason for the happy belief of some things is associated with religion,
even though such things are not even remotely related to religion. A person adopts it for the sake of his good faith and good
omen and continues to extract interpretations of reward for himself in it. See one such quote from the legend "Zakat"
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It is the nature of women to wait for the daughter-in-law to become a mother as soon as possible after marriage. In fact, this
wait involves a psychological disease of theirs and that is whether the bride has the ability to become a mother or not. In order
to satisfy this mental illness, women from all over the neighborhood often ask the mother-in-law about the bride. If the
daughter-in-law's feet do not become heavy in the first month, free consultations ate given to the mother-in-law and daughter-
in-law. These suggestions are the interpreters of the thoughts and beliefs of these women. See one such scene from the epic
“Zin Ahan":”
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Good faith and poor faith are not limited to women only, men also have these types of ideas. Sher asks his wife, Shadan,
whether the mother sold what she put in the ground or not.
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In the case of failure or loss of certain works which have other causes, under weak belief, that failure or loss is attributed to a
human or animal. As the howling of dogs at night is considered ominous. See the following excerpt from the epic "The

Samander Aorat""
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In our society, widows are considered to be unlucky. Mythology “See this view from the sky.
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Rides

Nawabs of Hyderabad Deccan used to adorn their animals with gold, silver and other ornaments. These animals are well fed.
On wedding occasions, these animals were decorated like brides. They used to put rings on their necks and feet. Mandhi was
applied to the tail. The chariots of these animals were covered with silk cloths. On the backs of the animals, cloths made of
rope were put. However, the color of the groom's car was different. See a similar scene from his novel: How to Cut Rain

Andheri.
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As a whole, it can be said that in the stories of Wajda Tabasim, the elements of culture and civilization in Hyderabad Deccan
are fully present. The study of these stories is not only beneficial for the readers of literature but also the concerned people of
social sciences can gain a lot for themselves. If the truth is that Dr. Anwar Sadeed was only seeing sexual pleasure in Wajida
Tabasim, then there is much more to her than this factor. If on one hand they have exciting scenes, on the other hand there
is a whole culture and history.
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