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Abstract

The importance of the issue of linking sentences and verses is due to the significance of integrated speech,
which works to make the process of communication successful between the speaker and the recipient
achieving the most essential purpose of the functions of language as a social activity that is indispensable
for humans and performing the purpose of confirming the grammatical and semantic meaning, especially
in the interpretation of Al-Razi. The nature of the required research was divided into two topics, the first
one focused on the concept and types of repetition while the second applications concentrated on linking
sentences and verses in interpreting the keys to the unseen. The research attained two results, the first was
the repetition in pragmatic terms indicating that God is merciful to his creatures in terms of dividing the
provision to all of them, regardless of their categories, but he dedicated the believers among them in the
afterlife. The second indicated that repetition has many rhetorical functions such as grammatical,
semantic, metaphorical, and art requirement, which awakens the feeling of beauty.

Introduction

In the name of God, the Most Gracious, the Most Merciful, and May blessings and peace
be upon the Leading Messengers and the Last of the Prophets, Muhammad, and upon his
good and pure family and chosen companions, and after:

The importance of the issue of linking sentences and verses is due to the significance of
the cohesion of the discourse, which works to make the process of communication
successful between the speaker and the recipient, to achieve the most essential purpose of
the functions of language as a social activity that is indispensable to humans, especially in
the interpretation of Al-Razi, which is an encyclopedic interpretation that investigated
most of what was said in its heyday. The grammatical meaning of those who dealt with
this phenomenon before him, as he presented the different opinions without giving
preference in most cases, but his critical sense and his broad culture dictated that he
criticize incorrect and weak opinions, and he sometimes gave preference to some issues,
which achieves the desired goal of the research, which is accomplishing a better
understanding. The meanings of the texts of the Holy Quran were to mention the
phenomenon of repetition.

Repetition in terms of volume begins with the repetition of a single sound, and ends with
the repetition of noble sentences and verses, which achieves the clearest types of
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connection due to the length of the repeated text with all its types, including nominal,
verbal, and conditional sentences, to achieve rhetorical and pragmatic purposes, and
includes the repetition of complete sentences and verses in the textual sequence and the
repetition of the verbal similarity. For consideration, special works were written about it,
most notably by Al-Iskafi, and Al-Kirmani, both of them died before Al-Razi and he
benefited from their studies.

The nature of the required research that it is divided into two requirements, preceded by
an introduction and followed by a conclusion dedicated for presenting the most important
results of the research, followed by a list of names of sources and references. The two
requirements are:

The first requirement: the concept of repetition and its types.

The second requirement: applications of linking sentences and verses in interpreting the
keys to the unseen.

The first requirement: the concept of repetition and its types.

Repetition in language is derived from "Al-Karr" meaning to return, and it comes in the
sense of repetition and conjunction from “repeat something and repeat it, that is: repeat it
again and again” (1). There is a synonym for the word repetition, which is recurrence, but
the first is more common (2).

As for repetition in terms, Al-Zarkashi defined it as “the repetition of a word or
expression more than once in the context of a single joke, either for emphasis, or to
increase warning, or to exaggerate, or to exalt it. This is the custom of the Arabs in their
speeches if they make something vague in order to achieve it.” And when it was about to
happen, or someone intended to pray for another, or it was repeated with emphasis, as if it
was establishing its repetition in the place of the one who swore an oath or striving to pray
for a person who intended to pray, but the Quran was revealed in their tongue, and their
conversation was ongoing between one another and with this approach, the argument
against them regarding their inability to oppose is strengthened (3).

Some Hadith scholars defined it as “the speaker saying a word and then repeating it with
the same meaning, whether the word is of the same meaning or different, or it comes with
a meaning and then keeps repeating it, and this is a condition of the agreement of the first
and second meanings. If the words and meanings are united, then the benefit is to confirm
the matter and prove it in the soul”. Likewise, if the meaning is unified, and if the two
words agree while the meaning is different, then the benefit in bringing it is to indicate the
two different meanings (4).

Repetition, then, is an art of speech, and it is one of the well-known Arabic methods
whose energies have been exploited by the Holy Quran. Because it is one of the virtues of
eloquence (5), Al-Jahiz said, explaining the pragmatic benefit of it: “If people were to
dispense with repetition and desist from the burden of research and refining, their esteem
would be less, and whoever has little esteem will have little knowledge, and whoever has
little virtue, and whoever has little assist, will have great deficiency” (6).

If humans dispensed with repetition in their speech, then what about the precise word of
God Almighty, which opened the door to exploring its miraculous meanings for
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rhetoricians and interpreters to know the dimensions of this semantic, aesthetic, and
pragmatic phenomenon (7), and they tried to identify its patterns, starting with the
repetition of individual sounds and ending with the repetition of sentences and verses, and
stories and news (8).

As for the types of repetition in pronunciation in terms of its closeness and distance, it is
divided into two types, the first of which is connected repetition, which comes in several
ways, including the repetition of a syllable in a single word, such as (whispers,
earthquakes), and the repetition of a word in the context of a single verse, such as the
Almighty’s saying: {03 55 Wl &g &lgid) “How far this is what you were promised” (9),
or repetition at the end of the verse and the beginning of the start of the one after it, like
the Almighty’s saying: €1 & U o3 Liab éa 53 )38 * 5 ) 38 EI8 0 581 5 Aiab (e Al agale Lillai )
“And there will be brought about to them vessels of silver and cups that were flasks*
flasks of silver which they measured in appreCIatlon” (10) or at the end of the noble
verses, such as the Almighty’s saying: (&3 &3 Jaj¥1 &&3 13 38) “No, when the earth is
trampled with trampling, trampling, tramphng, trampling” (11) or repeating one verse
after another, like the Almighty’s saying: {low yuadl 2 &) 1w suadl a2 $8) “For indeed,
with hardship comes ease” (12).

The second: separate repetition: which comes in two forms, either in the Surah itself, or in
the entire Holy Quran, and an example of the first is the Almighty’s saying: SR
(39 530 “And indeed, indeed, your Lord is the Mighty, the Most Merciful” (13),
which is repeated in Surat Al-Shu’ara eight times, and the repetition of the Almighty’s
saying: (Omasall Ma 833) “Woe to the deniers that Day” (14), which was repeated ten
times in Surat Al-Mursalat, and the repetition of his saying:¢oea&i W& ¢¥1 ld) “Which of
the favors of your Lord will you deny?” (15), which was repeated in Surat Al-Rahman
thirty-one times.

As for repetition in meaning, it is the recurrence of what is often mentioned in stories,
such as the stories of the prophets, such as the stories of Adam, Noah, Lot (peace be upon
them), and others. Or the repetition of images of bliss and torment in the afterlife, or the
resurrection of the dead on the Day of Resurrection, and some cosmic phenomena such as
the creation of the heavens and the earth, which are repeated in the Quranic surah, except
that they come every time in different forms and with diverse vocabulary, with increases
and decreases in some vocabulary to perform rhetorical purposes, mentioning the
pragmatic purpose. Among them is Ibn Qutaybah, who said: “God, Blessed and Most
High, sent down the Quran in stars over a period of twenty-three years, Arab delegations
would respond to the Messenger of God (may God bless him and grant him peace), and
the Muslims would recite to them something from the Quran, and that would be sufficient
for them. He would send different Surahs to the separate tribes. And if they were not
sufficient, the news and stories are doubled and repeated. The story of Moses would have
happened to a people, the story of Jesus would have happened to a people, and other
stories. So God, in his kindness and mercy, wanted to spread these stories to the ends of
the earth and cast them in every ear, and establish them in every heart, and increase those
present in the inspiration and warning” (16).

The second requirement: Applications of linking sentences and verses.

This research will focus on studying a stylistic phenomenon mentioned in the Holy Quran
based on monitoring the repetition of sentences and verses that are completely similar, or
some of whose structures are similar to others, whether they are within one verse, within
one Surah, or otherwise. This similarity may include a slight difference, in the word or by
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introducing or delaying or some increase or decrease, so that it is remarkable, creating a
stylistic stimulus that prompts the search for the linguistic and communicative functions
of this linguistic difference (17), which is based on a set of formal rules that the speaker
uses for some purpose, including: the rule of selection, deletion, addition, substitution,
and others in the appropriate lexical units and their morphological forms that determine
the nature of the semantic interpretation of a sentence (18), different from the meaning of
the sentence that is similar to it in everything except the different element, a semiotic
interpretation concerned with the intuitive system of reading that enables us to analyze the
formal structure of the topic with the help of grammar and logic, to demonstrate the
rhetorical performance and linguistic functions, because semiotic analysis shows the value
of the sign, and logical analysis shows its distribution, which it refers to through the lines
separating the subjects and their predicates, or between the nominal and actual
compounds. As for the links, they are combined with the predicates and considered
evidence (19). We will divide this study into two sections:

First: complete repetition in sentences and verses:

An entire verse was repeated in Surah Al-Qasas, which is the Almighty’s saying: p53)
(O 5 a8 Gl A8 (5 i ag2a% “And on the Day when He calls them, He will say,
“Where are my partners whom you used to claim?’” (20). This verse was repeated in the
same Surah ten verses later. Al-Zamakhshari said: “And with this verse I followed the
circumventing method of repeating the rebuke by taking partners; a signal that nothing
brings God’s wrath more than associating others with him, just as nothing brings him to
his pleasure than monotheism.” (21).

As for Al-Razi, he highlighted the increased meaning in repeating the verse by saying:
“Know that when God Almighty hybridized the way of the polytheists first, and then
mentioned monotheism and its evidence. Secondly, he returned to hybridizing their way
once again, and explained their condition in the hereafter, and said: (And the day he will
call them), meaning: Resurrection. So he says: (Where are my partners whom you
claimed), and the meaning is: where are those whose divinity you claimed to save you, or
where is your saying to draw closer to God, even though they knew that there is no god
but God, so that would add to their grief if they were addressed with this statement” (22).
This repetition serves to increase the reproach of the polytheists in God Almighty by
conjuring up a scene of dialogue between him and the polytheists whose time has not yet
come, so that the current polytheist will learn and resort to some conscious means that
awaken the latent nature and direct it to the monotheism of God Almighty (23), in
addition to resorting to logic and reason, which are not possible for there to be two gods
in the univeyse, otherwise the universe would be corrupted. God Almighty said: & 3%
(Gl 40 ¥) 4@l Lagd “If there had been in them any gods except Allah, they would have
been corrupted” (24).

In Surat Sheba, an entire verse was repeated with a change at the end. The Almighty
saidCisalay ¥ (el S Gy Saiy Ui Sl @5 Bl i) &) O8) “Say, ‘Indeed, my Lord
extends sustenance to whom He wills, and He has power, but most people do not know.”
(25). And after two verses, the Almighty said: A1 iy e bhe $LE Gl (3330 bk 35 &) dﬁ}
CEB5 A 3% YHEVRYE £ (a 25885 g “Say, ‘Indeed, my Lord He extends sustenance to
whomever He wills of His servants and ordains for them whatever you spend, He will
replace it, and He is the Best of Providers’” (26).

Al-Zamakhshari said, explaining the second verse: “(He succeeds him): He compensates
him and there is no one to compensate him except him, either sooner with money, or with
contentment, which is an inexhaustible treasure, or later with the reward that everyone
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succeeds without.” (27).

In this meaning, the abundance of sustenance appears for the believing servants among
them, while the wealth of the unbelievers is fleeting, and this is what Al-Razi confirmed
by saying: “This meaning was mentioned twice, once to show that the abundance of their
wealth and children is not indicative of their good conditions and belief, and once to show
that it is not specific to them. It is as if he said: The presence of luxury does not indicate
honor... What this indicates is that God Almighty did not mention firstly: ( (= sy Ol
oale) (For whomever He wills from among His servants), but rather He said: (s ¢xa)
(For whomever He wills), and secondly: He said (e ¢ slly ¢al) (For whomever He
wills from among His servants), and the added servants. What is meant by it is the
believer, and then the believer is promised something other than what is given to the
infidel, for the infidel has his entire life cut off, his wealth is to disappear, and his fate is
to disaster. As for the believer, whatever he spends, God will replace it with, and what
God leaves behind is better, for what is in the hand of man is subject to destruction and
devastation, and they do not address what with God from behind, then he confirmed it by
saying: (2519 A 4 9) (And God is the Best of Providers)..." (28).

Al-Baydawi summarized this detail by saying: “It was repeated for emphasis with the one
before it, and that the first is predicated of multiple people [believers and infidels]. This
second is predicated of one person [the group of believers] considering two times, and it
was said: The first is predicated of disbelievers”. This is imposed on the believers (29).
The bottom line that can be understood from the narration of these opinions regarding the
meaning of this repetition is that it indicates that God is merciful to His creatures in terms
of dividing the livelihood among all of them according to their different categories, but
He singles out the believers among them on the Day of Resurrection with the afterlife
livelihood, which does not include the unbelievers by virtue of divine justice.

The Almighty’s saying: (Jé-u u_.u; os u-\Sﬁ) “How was my punlshment and my warning?”’
(30) and it was repeated four times, twice in the story of Aad, once in the story of Noah
(peace be upon him), and a fourth time in the story of the people of Thamud. So what is
the secret to this repetition? Al-Iskafi sees two torments for the people of Aad. Because
the first (how) is for the torment of this world, and the second: for the torment of the
Hereafter, and it is possible that the meaning in the first is: So how was my threat, my
torment, and a vow when we warned them before we afflicted them, and the second is
after sending the wind upon them and inflicting the torment upon them” (31).

Al-Razi reported from those who preceded him in explaining the eloquence of this
repetition by saying: “The Almighty said: (JA-LS e & G (So how was my torment
and my vow) before he explained the torment, and in the story of Noah he explained the
torment, then he said: (¢S «a58)(So how was it?) So what is the wisdom in it? You say
the question that He mentioned in the story Noah is mentioned here, and it is God
Almighty’s saying: (J-“J e (I8 Cikd) (So how was my torment and warning), as He said
before and after in the story of Thamud, except that God Almighty told in the story of
Aad (o\s «:88) (so how was it) twice? The first time, he inquired in order to explain, as the
teacher says to someone who does not know such-and-such a question, so that it becomes
as the one asked is asking, and he says: How is it? Then he says: It is such and such, and
likewise - here - he said: Aad is lied, so what was my torment? So the listener said: You
explain, for | do not know, so he said:(4l i Ul) (Indeed, We have been sent). As for the
second time, ask them to magnify... " (32).

Al-Razi elaborated on the secrets of repetition and then summarized this detail by saying:
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“He repeated that four times to explain the meaning in it, and three times to confirm it”
(33).

The important is that the repetition in Surat Al-Qamar serves two meanings, the first of
which is for glorification if it occurs after the story, and for clarification if it occurs before the
story and this can be clarified in the following Table:

Verse number  The name of the people Repetition place Meaning
16 Noah's people After the story Glorification
18 Before the story Clarification
21 Aad’s People After the story Glorification
30 Thamud’s people Before the story Clarification

In summary, the repetition that occurred in the Holy Quran occurred in places where a new
matter came ©4, and Surat Al-Qamar came in a unique and strange arrangement, in which the
verses were balanced and the tone of the breaks was unified in a way that resembled verses split
with one rhyming sound.

In this noble Surah, the Almighty’s saying:{,S3 (e Jed 83 Gi5aH Uy &l3) “And We have
certainly made the Quran easy for the remembrance, so is there who will remember?” @, also
four times, as it appeared in verse 17 of Surat Al-Qamar, then it was repeated after 4 verses in
which the story of the torment of the people of Aad was narrated, then it was repeated after 9
Verses in which the story of the torment of Thamud was narrated, then repeated after 7 verses
in which the story of the torment of the people of Lot was narrated, then the story of the
torment of Pharaoh’s family was narrated after that.

Al-Zamakhshari explained the rhetorical secrets of this repetition by saying: “If you say, ‘What
is the benefit of repeating his saying: {53 (. Jgd J&all G380 Uy 313) “And We have certainly
made the Quran easy for the remembrance. Is there any who will remember”? 1 said: Its benefit
is that upon listening to every piece of news of the ancients, it renews contemplation and
admonition... and that it taps the stick for them several times, and he rattles the strings for them,
so that they will not be overcome by forgetfulness and negligence will not overwhelm them,

and this is the ruling on recurrence” ¢,

Al-Razi benefited from this analysis and summarized his statement: “And repetition is for
remembrance” ©7. With this meaning, later commentators said, including Al-Qurtubi, who
said: “He only repeated this verse when mentioning every story, because (is) a question word,
calling for their understanding that was compounded.” in their desires, and make it a proof

against them” 9,

Al-Baydawi said: “He repeated this in every story as a notification that denying every
Messenger is a necessitation of the descent of torment, and listening to every story calls for
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remembrance and admonition, and a resumption of warning and admonition, lest they be
overcome by forgetfulness and heedlessness” ¢,

In summary, we do not see a big difference between the opinions of the commentators, as they
all suggest that the complete repetition of the verses after each story is helpful in understanding,
alerting, and reminding the liars so that they are not overcome by forgetfulness or heedlessness,
and it provides the opportunity for the addressee to understand the first time, and if he does not
understand, then the second and third time. Fourth, if he does not understand, then he is weak-
minded or stubborn and stubborn.

The Almighty’s saying:¢0e& W&i; 31 ld) “Which of the favors of your Lord will you deny?”
“9 thirty-one times, and it raises the question about the wisdom of this most frequent repetition
in the Holy Quran, and what is the benefit expected from it, and Al-Iskafi answer is that the
benefit from it is to say: “God- Almighty- highlighted the various blessings of this world that
He created in seven of them, and He singled out seven for intimidation, warning, and
intimidation with fire, and separated the first from the last seven with one, three verses in which
He equalized all people in what God had ordained of annihilation for them, when He says: ds)
{0 Wle (2 “Everyone who is upon it will perish” @Y. That is: from the earth, and this is the
clincher for the equality between the angels and between the humans and the Jinn in need of
God AImlghty and in asklng and compassion out of fear of God, and it is His saying: ¢» Ml-w)
(u\-w b 3 ak 08 Ga V)3 cizaud) & “Whoever is in the heavens and the earth asks Him every
day about a matter” “?, but the first was seven; because the mother of the blessings that God
created are seven times, like the heavens, the earths, and most of the planets. The second was
seven; because it is based on the division of the gates of Hell, since it was mentioned, and after
these seven; eight in the description of the heavens and their people according to the division of
its gates, and another eight after that for the two gardens that are less than the two heavenly
gardens. Because God Almighty said at the beginning of the previous eight: 4 alia GiA (alg)
(u‘-*:"i “And for whoever fears the standing of his Lord there are two gardens” “®, and when this
verse was completed eight times, He said: {ul-u-’- Lagssd (3) “And besides them are two gardens”

@4 so eight went on to describe the two gardens and their people, and eight went on to describe
two gardens other than them for the previous eight, so it was all thirty-one times “%).

Al-Razi benefited from this long detail, which shows the locations of the repetition of the noble
verse, and he summarized its rhetorical benefit, comparing it to the repetitions of Surat Al-
Qamar, and that is his saying: “Indeed, the Almighty mentioned in the previous surah: ¢\S <isé)
(JS:'U 3= (So how was my torment and warning) four times to explain the meaning in that, and
three for confirmation and repetition. Three and seven are among the benefits that we
mentioned in his saying:@'uﬁ A2l 033 (e A 3&3\\9} “And the sea will be extended after it by
seven seas” “9),

When the torment was mentioned three times, the blessings were mentioned thirty-one times, to

clarify the meaning, and thirty times to indicate the blessings, it was mentioned ten times as

many times as the mention of the torment, in reference to His saying: )& A mdb EG)
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and whoever does an evrl will not be recompensed except the like of it.” “?. Third: The thlrty
times are repeated after the first statement. Because the conversation is with the Jinn and
human, and the blessings are limited to repelling the bad and achieving the goal, because the
greatest of the hateful things is the torment of Hell and its gates are seven gates, and the most

perfect of goals is the bliss of Paradise and it has eight gates...” “9,

Al-Alusi believes that repetition is useful in evoking the dialogue between God Almighty and
the two groups of sinners, humans and Jinn, to rebuke them in different situations, and the two
groups of believers in their different positions of faith. These positions have reached the
number of repetitions, and had it not been for that, it would not have increased to three after the
first one that comes for clarification. This opinion is valid and appears in Al-Alusi’s statement:
“Just as a man says to another: ‘Did I not do well to you by authorizing you with money? Did I
not do well to you by doing such-and-such to you?’ It is well to repeat it because of the
difference in what it acknowledges, for even if it is repeated thirty-one times, each one is
related to what came before it, and therefore it was increased to three times. If everyone were
referring to one thing, it would not have increased to three, because the emphasis does not
increase on them” “9),

The phrase: (Fear God) was repeated in the Almighty’s saying: Ol oYy 4 1 880 ) gl i i )
(oslakd Ly el 0 &) 168013 3 &l W “O you who have believed, fear God, and let every soul
consider what it has put forward for tomorrow, and fear God. Indeed, God is aware of what you
do” ®9 Al-Zamakhshari said: “And he repeated the command to be pious in emphasis, (and
fear God) in performing duties because it has been compared to what is done, and “fear God” in

abandoning sins, because it has been compared to what flows like a threat™ ®9.

Al-Razi benefited from this analysis in terms of conveying the meaning of the emphasis on
piety in two matters: duties and sins, or he repeated it to explain two different positions, and
that is his saying: ‘“He repeated the command of piety in emphasis, or the first implies

performing duties, and the second: abandoning sins” 2,

Al-Alusi preferred the meaning of emphasis due to the intertwining of the two conciliators as if
they were one, because they came in absolute terms with something that is not hidden, and that
piety includes abandoning what is deluded, and there is no valid reason for distribution, and the
position is the place of attention to its matter, so confirmation is better and stronger, and there is
an apparent prohibition, and how could it not? and the one who initiates from the above
mentioned good deeds ©),

Perhaps whoever says this with emphasis will cite the conclusion of the noble verse: Jua & &)
<€u3-‘4’3 Ls“Indeed, Allah is Aware of what you do” because it includes a promise, a threat, and a
generalization of what came before. However, the statement of establishing a new meaning is
more likely and better than affirmation.

The repetition of the sentence was mentioned in the Almighty’s saying: b 93 *() Al 35}
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(05l “No, they will know. Then no, they will know” 9. Al-Iskafi said: “Whenever the
Arabs were interested in something that they wanted to achieve, and it was about to happen, or
they intended to pray for it, they would repeat it in emphasis, as if the repetition was
establishing the position of the one to whom it was divided and diligently praying for it
wherever the supplication was intended. The first; a warning of what they will see in this world
when they depart from their abode, and the second: it is a feast for what they will encounter in
the Hereafter of the punishment of their Lord, and whenever what is intended by the first is not

what was intended by the second, it is not a repetition” ®.

Al-Razi benefited from Al-Iskafi’s analysis, and explained how the apparent repetition becomes
not repetition if the directions of the discourse are multiple, as he said: “And it was said that it
is not repetition... The first verse is for the unbelievers, and the second: for the believers. As it
means: the unbelievers will know the consequence of their disbelief, and the believers will
know the consequence of their belief” 9.

Repetition has been mentioned in the Almighty’s saying:¢low suadl g &) 1w yusd) aa &) “For
with hardship comes ease* Indeed, with hardship comes ease” ©”. Al-Zamakhshari said: “The
statement is that it is possible that the second sentence is a repetition of the first, as he repeated
his saying: {CssaSall 1ia 5 3338) “So woe to the deniers on that day” 9, “to confirm its meaning in
the souls and strengthen it in the hearts, and just as the singular was repeated in your saying:
Zaid, Zaid came” ©9.

Al-Razi’s opinion did not differ from that of Al-Zamakhshari in interpreting the meaning of this
repetition, as he said: “The second: that the second sentence be a repetition of the first, as he
repeated his saying: (Cwa8all da 3 Ji38) (Woe on that Day to the deniers), and the purpose is to
confirm its meaning in the souls and strengthen it in the hearts, just as the singular is repeated
in Tell you: Zaid Zaid came to me” €9,

In summary, repetition has many functions, some of which are grammatical, semantic,
metaphorical, and some of them are what art requires, which is what awakens the feeling of
beauty. Therefore, in this situation, there must be signs that allow beauty to comply with the
law of unity from which the rest of the pillars of beauty branch: harmony or fit of parts,
proportion, and balance, development, progression, strengthening, centering, and weighting.

Al-Razi did not focus on many of the verbal similarities, including the Almighty’s saying:
{a Cpdl) G ek Al o Y u':“ &Jﬁ‘ﬁ} “Fight them until there is no strife and the religion is God’s”
®D, which was repeated with the addition of “all of it” in confirmation of the religion, which
was mentioned in Surat Al-Anfal in His Almighty’s saying: 41 (il &gy 488 666 Y A 2k slidg)
{44 “Fight them until there is no strife and the religion is God’s” €,

Likewise, the Almighty says: {aiiiua b s 138 59381 38035 25 &9 &) “Indeed, Allah is my Lord
and your Lord, so worship Him. This is a straight path” ®®, and the same is mentioned in Surat
Maryam, preceding the noble verse with the letter “and” which is His Almighty’s saying: )3

A LU*,“ 13 bsXeld 3855 0 & “And indeed, Allah is my Lord and your Lord, so worship
Kurdish Studies
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Him. This is a straight path” ©4. And others, and perhaps this is due to his attention to
meanings that are not due to issues of formal coherence in the Holy Quran, or because of the
existence of works that dealt with these phenomena, such as the work of Al-Iskafi and Al-
Kirmani, and a number of previous commentators have dealt with it.

Second: Repetition of verbal similarities:

The repetltlon of sentences that dealt with one topic was mentioned in the Almighty’s saying:
(adia (a5 sy 1B Ui o U3 s o 8 5 (1 3)“And if you are in doubt about what We have
sent down to Our servant, then produce a Surah like it” ®, and this noble verse was repeated
three times with the addition of “who” in Surat Al-Baqarah, and without “who” in Surat Yunus,
the Almighty said: 4ia 3 sk 1558 (38 613 ¢ sk 3} “Or do they say, “He fabricated it?” Say,
“Then produce a surah like it.”” ©), and His saying in Surat Hud: s sy 158 38 5153 & ol s 2l)
b isa 2 4t “Or do they say, ‘He fabricated it?” Say, ‘Then bring ten Surahs like it, fabricated’”
@7, So what is the secret of this similarity and difference?

Al-Kirmani responds by saying: “The occurrence of (who) in Surat Al-Bagarah, because it
indicates differentiation, since this Surah is the pinnacle of the Quran and its beginning is after
Al-Fatihah, it is good to include “who” in it so that it is known that the challenge applies to all
Surahs of the Quran from its beginning to its end, and “who” is not included in the other two
verses. Because if he had entered it, the challenge would have been placed on some of the Surahs

and not on others and that was not easy” ),

Al-Razi benefited from this guidance and explained the secret of this similarity and difference by
saying: “I know that the challenge to the Quran came in many forms. One of them: His saying: dﬁ}
(sl 3 &) Ne Ga s 1486 “Say, “Then brlng a book from Allah that is best guided’” ©9),
Secondly: His saying: s (S 513 4 4-‘-w oy oAl 13 d—w 18 & e uﬂb Oudy) Eaadal ol dﬁ}
{b-ﬁd-h waxd “Say, ‘If mankind and the Jinn gathered together to produce the like of this Quran,
they would not produce the like of it, even if they were supporting each other”” (70 And the third:
His saying:(ci s e 3 yiay 158 38 5138 &85k &) “Or do they say, ‘He fabricated it?’ Say,
“Then produce ten Surahs like it that are fabricated’”. And the fourth is his saying: s 83 gk ‘3—"3}
(4.\14 “Then produce a Surah like it,” and the equivalent of this. It is like someone who challenges
his friend by classifying it and says: Bring me something like it, bring me half of it, bring me a
quarter of it, bring me a question from it, for this is the end of the challenge and removing the
excuse. If it is said that his saying: {Atia i 33 sk ‘ﬂ-‘ﬂ} “Then produce a Surah like it” refers to
Surat Al-Kawthar and Surat Al-Asr... We say: If this Surah reaches the level of eloquence to the
point of miraculousness, then the purpose has been achieved” "V,

This means that repetition is beneficial in emphasizing the miraculous nature of the Holy Quran
and glorifying it, honoring the prophecy of Muhammad (PBUH), and maintaining communication
with the deniers, being compassionate towards them and every time lenient with their challenge,
until eventually he pities them by fearing people. Because God Almighty knew that they did not
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and will not produce a single Surah from the short Surahs. Since the Surahs include the position
of God Almighty, which is different from the position of humans, no matter how beautiful the
human text is. God Almighty said: &iel 5aalls (ull Uiy (Al i | 88 | glalls (15 1 ledt &1 H18)
{uuélﬁé “And if you do not do it, and you will not do it, then fear the Fire, whose fuel is people

and stones, prepared for the disbelievers” 2,

The verbal similarity was mentioned in the Almighty’s saying: aisass (385 J1 (e 835 33)
(a8l (AT a&pl G sA3Y i) ¢ g “And when We saved you from the people of Pharaoh,
who were inflicting on you an evil torment, slaughtermg your sons and sparing your women” (%),
And in Surat Ibrahim: (&8t & siadug; @s;u\ Osads uswa b yu pKigagus (358 JT (e esm\ :1}
“When He saved you from the people of Pharaoh, who were inflicting on you an evil torment, and
slaughtering your sons, and sparing your women” (4. by adding the conjunction “and” in
(Gs>=29)(And they slaughter) in the second verse. The question is, what is the benefit of adding

this “and”?

Al-Razi answers by saying: “It is mentioned in this Surah [Al-Bagarah] (¢s>%) (they slaughter),
without the “and”, and in Surat Ibrahim it is mentioned with the “and”. The reason for it is that
when he made his saying: () & sw aSi 34 s) (they inflict upon you an evil torment) (interpreted
by his saying: (aSsUsl ¢19a3d)(they slaughter your sons), he did not need the “and”. But if his
saying: (<)) & sm aSisage)(They inflict upon you an evil torment) is interpreted as meaning all
the other arduous costs other than slaughter, then he makes slaughter something other than an evil
torment; [therefore] the letter “and” is needed in it .

The verbal 81m11ar1ty was mentioned in the Almighty’s saylng u-n Lq-u \3355 i Jﬂ\ odd | 3&54\ Gl § )5}
g8 Lgé]\ JAQ Yﬁ \thua.ﬂ‘ d.\.ﬁ *u.uua.d\ AAJMJPSUL.EA@SSJ&U% \35353 \.\Mul.ﬁ\ \Jh-\‘J \.‘&Je.uu
(Rl 1 508 Ly el (e T30 1508 &l e W3l 33 “And when We said, “Enter this town, and
eat from it wherever you wish, willingly, and enter the gate prostrate, and say, ‘We will forgive
you your sins,”” Increase the doers of good.* Then the wrongdoers changed a word other than
what had been said to them, so We sent down on the wrongdoers a punishment from heaven
because they were defiantly disobedient” ('®), The tWO verses were repeated in Surah Al-A’raf,
with the Almighty saying: ; 14 Gl umu HN bbﬁu 4 A Lgha 168 45080 03 1 5K 2gd 08 -\Ls}
|58 Uag gl s 138 e i B 340 08 o) 52 938 e 15l (sl T8 Gl & i pALS, 40 35
{uﬂkg “And when it was said to them: “Dwell in this town, and eat from it wherever you wish,
and say humility, and enter the gate prostrate. We will forgive you your sins. We will increase the
doers of good* Then the wrongdoers among them changed words other than those that had been
said to them, so We sent down upon them a punishment from heaven because they wronged” 7,

We notice the repetition of the sentence: (1s«li ¢udll J48) (So replace those who did wrong), and
the difference: (1533 U 3 g)(And when We said, “Enter” in Surah Al-Bagarah, as opposed to
(' siSw)(stay) in Al-A’raf, and (\5<2) (so eat) with the “f” versus (\s!Ss) (and eat) with the “and”,
and the verb (W) (we said) was assigned to its subject, God Almighty. With the addition of the
word (Ragda), in exchange for the verb to say coming in the passive voice (said) with the deletion
of the word (Raghada). In addition to other issues, Al-Razi divided them into sections due to their
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large number, and he benefited from his predecessors in explaining some of them. Among them is
Al-Iskafi when he said: “Why did (% .)(Raghda) appear in Surat Al-Bagarah and not in Surat
Al-A’raf, we say: It is when he attributed the verb in Al-Baqarah to Himself, the Almighty”. The
most honorable word was for the most generous, so he mentioned with it the great blessings,
which is that they eat abundantly, and since the verb in Surat Al-A’raf was not attributed to
himself, no honor was mentioned with it” /®.

Al-Razi reported from Al-Iskafi on this issue, saying: “The fifth question: Why was his saying
('+_)(Raghada) mentioned in Al-Bagarah and deleted in Al-A’raf?... Because when he attributed
the action to himself, there is no crime mentioned with it of the greatest blessing, which is that
they eat Ragha. And in Al-A’raf, when he did not attribute the action to himself, he did not
mention the greatest blessing in it” /),

As for why the verb was changed from (1siaa)) (enter) to ('siswl)(stay), Al-Razi explained this by
arranging the words according to the precedence of time in the pragmatic situation, so that the
first is connected with the one that follows in time, and that is his saying: “Why did He say in Al-
Bagarah: ('siaa W 34) (And when We said, Enter) and in Al-A’raf: (\siSul) (Stay still)? The
answer: The entry takes precedence over the silence, and both are necessary, so there is no crime
in mentioning the entry in the preceding Surah and the silence in the later Surah” €,

As for the transformation of (aSkUsi)(your sins), the plural of many, into (aSilidsd)(your sins), the
plural of few, Al-Razi answers it by saying: “Why did he say in Al-Bagarah: (St as! ,i25)(We
forgive you your sins) and in Al-A’raf: :(aSilidad oSt ,8) (We forgive you your sins)? The answer:
Sins is the plural of many, and Sins is the plural of safety, so it is for the few. And in Surah Al-
Bagarah, when he added that saying to Himself [the Almighty], He said: (&all o3a | glaal Ul 3 5)
(And when We said, “Enter this town™) there is no crime that He associated with it with what
befits His generosity and generosity, which is the forgiveness of many sins, so it was mentioned
with the plural word indicating many, and in Al-A’raf when He did not add that to Himself.
Rather, he said:a¢! J2 35) ) (And when it was said to them, “There is no crime in mentioning that
by pluralizing the few” b,

We notice the strong interrelation between the two similar texts, and between them there are
subtle differences that work to activate the recipient’s interpretive competence and clarify the
context of the situation, including a known or passive speaker, a recipient, time, place, and other
requirements required by that situation.

The conditional sentence was repeated in the Almighty’s saying: e‘“-”-' Oa Sl BN L 40 sl 3
(AAJALAJMAQ)\USSJ \M\hm\ ;L«.AJSJJASQAN-\AJUA\QAN-M\JASA\ uﬁjuw\*;hh.\uw
“And if God had willed, those after them would not have fought each other after clear proofs had
come to them, but they differed; and among them were those who believed and among them were
those who disbelieved, even if they so wished. By God, they did not fight, but God does what He

wants” 62,

(If)(8) is a conditional letter, which is a letter of abstinence for abstention ©, and the meaning is
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that peace between those who differed after their prophets was abstained due to the abstention of
God’s will in rewarding those who differed; because what is obligatory requires the punishment
of the one who disbelieves on the one who remains a believer, and this confirms that all events
take place by God’s decree and destiny, and he repeated it for emphasis. Al-Kirmani said:
“Repeat - here - in confirmation of the first, and it was said that it is not a repetition, because the
first is for the group, and the second: for the believers. It was said: Repeat for those who claim
that this was not the will of God Almighty” ¢4,

Al-Razi benefited from Al-Kirmani’s analysis and summarized it: “When this is proven, it will
appear that everything is according to God’s will and destiny, because the motives are inevitably
based on an advocate that God creates in the servant in order to push for succession” @,

The phrase (u‘ﬁ-\lj wﬁ) (they bow down to their chins) was repeated in the Almighty’s saying:
b s (s OB G adaa . Hadie GBI Gg5as ale B 13) flo g3&“When it is recited to them,
they bow down to their chins in prostration... and they bow down to their chins, weeping, and it
increases their humility” ©®. Al-Zamakhshari said: “Falling down to the chin means falling on
the face, but he only mentioned the chin - which is the combination of the two beards - because
the prostrating person is the first thing he throws on the ground from his face... If you say: Why
do they repeat falling down to the chins? I said: Because the two situations are different, and
they are falling down when they are standing; prostrating, and falling down when they are
crying” @9,

Al-Razi benefited from Al-Zamakhshari’s analysis, saying: “It was repeated to indicate that they
repeated the action on their part, or it was repeated because of the difference in the two situations,
which are their falling down when they are prostrating and the state of the Qur’an and reading it,
and with the second falling asleep: falling down in all other situations” ©®),

In Surah (Qaf), the verbal similarity was repeated in the Almighty’s saying: & L 13 4, 8 J83)
¢2% “And his companion said, ‘This is what I have to offer.”” ©, and three verses later, the
Almighty’s saying was mentioned:{ass Jua b H& (siy adabl L W) 44 08 “His companion
said, ‘Our Lord, I have not wronged him, but he was in far error” ©?, and the repetition appears
in: (Mﬁ J%) (His companion said): He is the devil associated with the unbelieving person. The
statement was repeated to escalate the dialogue, as the companion placed the accusation on the
infidel person and not on himself. Al-Zamakhshari said: “The meaning is: an angel is led by
another who bears witness against him, and a devil associated with him says: (aiga! 43xis) ) (|
have prepared him for Hell) and prepared him for it by tempting me and misleading me... This
was followed by his saying: (4uki L G, 1448 J&) (His companion said: Our Lord, | have not
transgressed), and he followed it: s ) saaids ¥) “Do not dispute before me” ©V, It is known that
then there is a contract from the infidel, but it was put forward because of what indicates it, as if
he said: My Lord, He has not transgressed me, so his companion said: Our Lord, | have not
transgressed. ... | did not make him a tyrant, nor did | cause him to fall into tyranny, but he was
tyrannical and chose misguidance over guidance” ©2,
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Al-Razi benefited from Al-Zamakhshari and pointed out the connection in the previous and
subsequent dialogue due to the repetition of the (His companion said), and that is his saying: “He
said here: (442 J&) (His companion said) without a “and”, and he said in the first verse(4k_28 J&s)
with “and” of affection... and that is because in the first, the reference occurred to two meanings
combined, and that every soul at that time comes with a driver, and the “f” in his saying: : ( \-,13113
<&l (So they were thrown into torment) does not fit his saying: (4%ahbl L W, 448 J&)(His
companion said, “Our Lord, I have not wronged him”) as an occasion requiring the connection
with the “and”” %0,

Conclusion

The research reached a number of results, perhaps the most important of which can be
summarized in the following points:

1- The most useful from the repetition of verbal similarities and the repetition of verses and
sentences from a pragmatic perspective is the statement that God is merciful to His
creatures in terms of dividing the provision for all of them according to their different
categories, but He singles out the believers among them on the Day of Resurrection with
the afterlife provision which does not include the unbelievers by virtue of divine justice.

2- There is no significant difference between the opinions of the commentators, as they all
suggest that the complete repetition of the verses after each story is helpful in
understanding, alerting, and reminding the liars so that they are not overcome by
forgetfulness or heedlessness, and it provides the opportunity for the addressee to
understand the first time, and if he does not understand, then the second, third, and fourth
time. If he does not understand, then he is weak-minded or persistent and stubborn.

3- Repetition has many rhetorical functions, some of which are grammatical, semantic,
rhetorical, and some of them are what art requires, which awakens the feeling of beauty.
In this case, there must be signs that allow beauty to comply with the law of unity from
which the rest of the pillars of beauty branch: harmony or fit of parts, proportion,
balance, and development, graduation, strengthening, concentrating, and weighting.
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